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Verse 18
Are the Other Three Types Not Dear to God?
18
All these are noble indeed, but the wise are My very Self. Such
is My view. For, steadfast in mind, that one is established in Me
alone as the supreme goal.
All living beings in this creation are dear to God.
However, those who worship any form of the divine with faith
and devotion for the purpose of: 1) removing pain and misery,
2) achieving wealth and prosperity, or 3) simply understanding
God intellectually, are considered more noble than those who are
completely unaware and unconscious of the divine. Noblest of
all is the fourth category of devotee called “the wise.” Compared
to those of the first three categories who worship God with selfinterest, the Lord says, the wise are My very Self.
A person of wisdom is one who identifies with the Self
alone. That person has removed attachment to the world, along
with any desire for worldly objects, and thus has achieved the
total excellence of mind and intellect. By these methods the ego
is separated from its field of activity, which is comprised of the
mind, senses, and intellect. The ego discovers itself as the Self,
and becomes one with the Self. In this way the person of wisdom
becomes established in the Self, which is the supreme goal of life.
Lord Kṛṣṇa declares that it is His own opinion that all
seekers of God are noble, but the person of wisdom is His very
Self.
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Verse 19
Rare Are Such Wise Yogis
19
At the end of many births the wise approach Me, realizing that all
this is God. Such a great soul is very hard to find.
Of all the different possibilities of birth as a sentient
creature, a human birth is the hardest to achieve. Only in a
human incarnation is one given the right to experience the
world and achieve liberation from all experience. All other
sentient creatures are only capable of experiencing the world.
Even though those who attain a human incarnation are superior
in mind, intellect, and ego to all other sentient beings, and are
capable of liberation, very few think about getting liberated.
Among those few who do think about liberation, even fewer
actually try to achieve liberation. Among those striving yogis
only a rare few achieve the goal of liberation. This does not mean
that liberation is impossible. In each birth a striving yogi moves
closer to liberation. However, one who has firm faith, intense
devotion, dispassion for the world, and who strives hard to
achieve the goal can attain Self-knowledge in this very life.
A human being, after going through the cycle of birth and
death many times, achieves liberation. Self-realization is the end
of that cycle because the wise yogi knows there is nothing else
except God (Self) and merges into the Self. Such great souls are
rare and hard to find.
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Verse 20
Why People Do Not Struggle to Realize the Self (God) Alone
20
Those whose wisdom has been rent away by this or that desire
go to other gods, following this or that rite, prompted by their
own nature.
Why is it that people do not sincerely strive to realize the
Self, or recognize God alone as their all? It is because desire for
worldly objects creates a veil over the intellect. The desires for
worldly objects and for sense gratification produce thoughts in
the mind that then generate more desires. In this way desires and
thoughts reinforce each other and create a state of confusion that
weakens the discriminative capability of the intellect to such an
extent that a person cannot discriminate what is real and what
is not real. Such an individual fails to understand the aim and
purpose of life and gets lost in various worldly enjoyments,
and as a result never seeks the path to the real (Self). Those
deluded individuals, instead of seeking God-realization, engage
themselves in a form of ritualism as prompted by their nature
in order to please God in one form or another for the sake of
fulfillment of desires in this life and other lives to come.
Human nature is constituted by the imprints of desire
and action of past lives, which are stored in the mind and become
active in the present birth. In this way, each person’s nature is
distinct, prompting them to worship a particular god who is
conducive to their nature. The rites and rituals of worship of each
god are different. Therefore, individuals, according to their nature,
follow a particular set of rites and rituals of worship to please the
god they feel inclined to worship.
The essence of this verse is that the deluded seekers strive
for sensual satisfaction by worshipping various deities and never
struggle to achieve Self-realization.

54



Chapter VII

÷loka 21

yo yo y;ã y;ã tnuã .�–" ≈ıy;icRtuimCzit )
tSy tSy;cl;ã ≈ı;ã t;mev ivd/;Myhm( _ 21_
yo yo yÅÚ yÅÚ tanuÚ bhaktaæ ±raddhayÅrcitumicchati
tasya tasyÅcalÅÚ ±raddhÅÚ tÅmeva vidadhÅmyaham

y" 			
y" 			
y;m( 			
y;m( 			
tnum( 			
.�–" 			
≈ıy; 		
aicRtum( 		
îCzit 		
tSy tSy 		
acl;m( 		
≈ı;ã 			
t;m( 			
Ev 			
ivd/;im 		
ahm( 			

yaæ 			

who

yaæ 			

who

yÅm 			

which

yÅm 			

which

tanum 			

form

bhaktaæ 		

devotee

±raddhayÅ 		

with faith

arcitum 		

to worship

icchati 			

desires

tasya tasya		

of him

acalÅm 		

unflinchingly

±raddhÅÚ 		

faith

tÅm 			

that

eva 			

surely

vidadhÅmi 		

make

aham 			

I

55

Jñāna - Vijñāna Yoga

Verses 21-22
How Devotees Achieve God’s Favor by Worshipping a
God of Their Choice
21
Whatever form a devotee desires to worship with faith, that faith
of that devotee I make stable.
Though God is one without name and form, people
worship God with various names and forms, according to the
religions created from the teachings of high saints and prophets.
Due to ignorance, people become fanatics in worshipping a
particular path, belief, or religion, rather than worshipping God
with faith and devotion; thinking their path, belief, or religion is
the only true one.
In this verse the Lord brings unity to the different paths,
beliefs, and religions by saying, “Whatever form a devotee
desires to worship with faith, I stabilize the faith of that
particular devotee.” Devotees choose their own particular name
and form of God conducive to their nature. The idea of different
types of gods with different names and forms is created in the
mind. The mind is within the realm of nature (prakṛti) and is
comprised of the three guṇas, which manifest everything. When
a devotee worships a particular form of God with devotion and
unmitigated faith, the divine Self within, which is all-pervading
and the substratum of nature, is cognized.
Anything that takes place in nature is due to the energy of
God (the Self). In verses 6-7 Lord Kṛṣṇa said, “I am the source and
dissolution of the universe. All forms are strung on Me as clusters
of gems on a string.” Therefore, all those who worship God
with any name or form, with unmitigated faith, have their faith
stabilized by the Self or God.
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22
Endowed with that faith, one engages in the worship of that
(deity) and from it obtains one’s desires, which are being verily
ordained by Me.
The eternal Self (God) is that string on which everything
in the universe is strung, and is the source of all activities. Such
pairs as pleasure-pain, success-failure, and hope-despair are all
identified by the reflection of the Self in the mind. Without the
energy of the Self, there would be no experience of any kind.
Devotees whose faith is stabilized by the Lord, worship
the form or name of God (deity) of their choice and obtain their
desired enjoyments. However, whatever enjoyments the devotee
obtains are, in fact, ordained by Me, the eternal Self that is
attributeless, changeless, and actionless. This eternal Self is the
substratum of all and the cause of creation. In verse 5 this Self is
identified as the higher nature of God.
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Verse 23
The Fruit of Worshipping Their Gods
23
The fruit obtained by these people of small understanding,
however, is perishable. The worshippers of the gods go to the
gods, but My devotees come to Me.
In this verse those people who worship different kinds of
gods for fulfillment of their worldly desires are called people of
small understanding. Such deluded people do not understand
that there is one supreme God, and that all other gods are simply
entities based on the one supreme God. Furthermore, their aim
in worshipping a chosen god with faith, devotion, and austerities
is to achieve the transitory, sensuous desires for their life in the
world.
The worshippers of the different gods may achieve what
they desire, but the fruit of their effort is not everlasting. Sooner
or later their sense of satisfaction and joy will turn to discontent
and sorrow, because everything in God’s lower nature is changing
and perishable. The desires, the objects, and the instruments of
enjoyment cannot remain the same forever.
The worshippers of the gods go to the gods, but My
devotees come to Me - Even if the worshipper attains the fruit as
desired, that fruit does not bring eternal peace, but rather brings
a finite result. Since the gods are finite, they are not capable of
giving the infinite result of eternal peace. On the other hand, the
Lord says that those who worship the Lord, the eternal, infinite
Self, come to Me. This means that those strivers, by their singleminded meditation, attain realization of the Self; the eternal,
infinite, supreme Lord.
Those wise people who understand that the whole creation
is perishable do not create any attachment to sensual objects.
Instead they only meditate on the Self with faith and devotion
in order to find eternal peace. Such devotees realize the Self
within and get liberated from the cycle of birth and death. The
worshippers of the different gods may achieve what they desire,
but the fruit of their effort is not everlasting.
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Verse 24
How the Ignorant See the Self and Do Not Strive For
Self-realization
24
The ignorant think of Me, the unmanifest, as having come to
manifestation; not knowing My unsurpassable, immutable, and
most excellent nature.
The preceding verse described those people who are
limited to seeking worldly enjoyments. They remain engaged in
worshipping different deities in order to fulfill their finite desires.
Such people lack discrimination as to what is perishable and what
is eternal; as a result of their worship, they achieve the limited
objects they desire. But those who worship the eternal, infinite Self
achieve eternal peace.
In this verse the Lord says that those ignorant people who
only seek worldly enjoyments do not know the unsurpassable,
immutable, and peerless nature of the Self. They think of the
unmanifest as having come to manifestation (with a form).
In verses 4-5 the Lord described His two natures as:
1) the eight-fold prakṛti (five subtle elements, mind, intellect,
and ego), which is the lower nature of the Self; and 2) the pure
consciousness, puruṣa, which is the higher nature of the Self.
The higher nature of the Self is the very life element by which
the world is upheld. Verse 7 stated, “All this is strung on Me as
clusters of gems on a string.” Hence, the higher nature of the Self
is the substratum of all creation.
The unmanifest (avyakta) is that which is not realized
through the mind, intellect, or sense organs, whereas the manifest
(vyakta) is that which is realized through them. The Self should be
known as unmanifest since it is beyond the recognition of mind,
intellect, and sense organs. However, it should also be known
that the Self, while unmanifest, is the life-force behind the sense
organs, mind, and intellect. It is the main principle by which they
are able to function in their respective areas.
Those divine incarnations who have appeared in human
form were completely established in the Self. However, those
people who perceived them by the faculties of mind, intellect, and
sense organs only perceived them as manifest human beings. The
Self is beyond the capacities of mind, intellect, and sense organs,
and forever remains in its eternal, infinite, and unmanifest state.
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Verse 25
What is the Cause of Ignorance, Which Veils the Truth?
25
Veiled by My yoga māyā (divine potency), I am not manifest
to all. This deluded world does not know Me, the unborn and
imperishable.
Yoga māyā, or divine potency, is comprised of the three
guṇas, the cause of the whole creation. In an individual, rajas guṇa
is responsible for agitation and all kinds of mental projections.
Tamas guṇa is responsible for veiling the reality. Together rajas and
tamas guṇas obstruct and distort the function of sattva guṇa (pure
consciousness). As a result of the functioning of the three energies
in this manner an individual gets confused and lives in a state of
ignorance, called avidyā. In this state an individual is unable to
experience the Self, which is the true nature of a being.
This deluded world does not know Me, the unborn
and imperishable - The world functions by the energy of the
three guṇas, and according to these energies, the world reality
is colored. The reality of the Self remains obscure for those who
view the world through the mind, intellect, and senses, which
are evolutes of the three guṇas. However, those individuals who
practice meditation regularly, observing austerities, and reflecting
on the Self, get control over the mind. Such individuals are not
affected by rajas, which causes agitation of the mind, and tamas,
which veils the truth of the Self. By removing the twin impurities
of mind, the agitation of rajas and the veiling effects of tamas, the
ego stops longing for worldly objects and a state of quiescence
is achieved. In that state a yogi achieves knowledge of the Self,
which is unborn and imperishable.
It is like sunlight, which makes everything in the world
visible, and is known as the eye of the world. Similarly the Self is
considered the knower of everything. Without sunlight nothing
can be seen, and without the Self nothing can be known.
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